
Covenants 

PRELIMINARIES 

It is finally time for the next installment  of our Monday night Being Prepared series.  This study will 

cover the Covenants God has made.  At or by the time of the end, God will fulfill all the 

covenants/promises he has made.  The study of His feasts gave us a spiritual timeline; now, to know and 

understand the covenants supplies the framework of prophecy. 

  

We will begin tonight and continuing for an additional 3 weeks.  The overarching  theme of this series of 

studies has been toward helping us understand what the end times look like, to discover how current 

events may play into the end times patterns which have been revealed, and how to prepare and help 

others be prepared for the events of the end times, including the return of Jesus.  

  

This second class in the series will continue to lay the foundation of understanding of scripture that is 

critical to an accurate understanding of the end time prophecies of Daniel, the Gospels, the Apostles, 

and the book of Revelation.  The present plan is to enter a study of the book of Revelation after the next 

10 week study.  If you know of someone whom I should invite, please tell them or let me know and I will 

send them an invite. 

 

We plan to record each lesson and post it on the web.  I will email a link for handouts, notes, etc., to the 

attendance list for this class.  The first two lessons of the last series is now posted at the Monday Night 

Class tab of the website.   

INTRODUCTION TO COVENANTS 

Bible Covenants:  

Take a Bible and open it to any page. Most likely, you are reading a passage involving one or more Bible 

covenants. Even if a covenant is not specifically mentioned, or covenant language used, the covenant 

relationship is always in the background informing every verse. The Bible is a book of covenants, and 

almost every word relates to those agreements. 

The story of God's redemptive plan runs along the spine of the Covenants.   An understanding of 

these covenants will shape your understanding of Scripture (recall my soliloquy on bias).  Your 

hermeneutical course, as influenced by the force and importance of God's covenants will 

"determine the pitch of your eschatological sails.
1
  

Through the progression and fulfillment of the covenants God is reestablishing His Creational 

relationship through redemption. The concept of the Covenants of God are “progressive” in their 

revelation to us.  
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for Academic Admin. Professor of Bible and Old Testament, TMSJ 10/2 (Fall 1999), p. 182.  Much of the 
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In our previous series we learned that God’s plan for us, from beginning to end, was written in the 

heavens and mapped out in the 7 Feasts of the Lord.  In this series we learn about the covenant-making 

nature of God.  nine primary covenants provide a foundation for understanding God's working in human 

history.  As the end of history draws near we can see that their ultimate fulfillment will be accomplished 

by the return of Jesus to set up the full and complete establishment of His Kingdom on Earth.  Our Bible 

is a book of covenants and God will meticulously keep each one of them.  We will also review prophecies 

which enhance and confirm promises based on the covenants.   

COVENANTS ESTABLISH GOD'S PLAN FOR THE JEWISH PEOPLE AND ALL MANKIND 

From the very beginning for the biblical record, in the third chapter of Genesis, the covenants are 

intricately woven into the fabric of the biblical account all the way through to the book of Revelation.   

Integral to an understanding the Covenant nature of God is our view and understanding of Israel.  All but 

two of the covenants have been specifically given to Abraham and his descendents – Israel.  It can be 

said that every Jewish person is a living witness to the existence  of God and is a testimony of His 

covenant character. 

The Adversary has been persistent from the beginning of creation towards the annihilation of man 

(made in God's image) and specifically the Jewish people.  Since God's covenants are with the Jewish 

people, and through them came the Messiah, he understands that if God's promises can be 

compromised with the Jewish people, that everything is in Jeopardy.  In other words:  if Satan can get 

God to break His promises to the Jewish people he can get Him to compromise His promises to us.  That 

is the nature of the battle at the cross and the end times apocalyptic battle at Har Megiddo. 

To be blinded to God's purpose and promises to Israel is to be deceived by Satan and opens the door of 

misunderstanding:  bad exegesis leading to bad hermeneutics, leading to ineffective discipleship.  Our 

only safeguard is to walk in harmony with the promises to which God has pledged to be faithful.  This 

exalts God, gives Him praise in the earth, and thwarts Satan.  As we will soon discover our attitude 

toward Israel brings either blessing or cursing.   

COVENANT TERMINOLOGY 

Rather than looking at historical comparisons with the covenantal/treaty practices of  pagan nations we 

will focus on the Biblical usage and let that define our terms and meanings. 

What is a covenant? In simple terms, a covenant,  is an agreement between two parties. It establishes a 

relationship between them for mutual benefit. Both parties pledge to uphold the terms of the 

agreement and the consequences of defaulting are clearly defined. 

A covenant is a “compact or agreement between two parties binding them mutually to undertakings on 

each other’s behalf. Theologically (used of relations between God and man) it denotes a gracious 

undertaking entered into by God for the benefit and blessing of man, and specifically of those men who 

by faith receive the promises and commit themselves to the obligations which this undertaking 

involves.”—Gleason Archer 
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Covenant in the OT is expressed by the word ְ�ִרית (berīth) from a root word that means “to cut, ” and 

essentially incorporates a legally binding obligation.  The cutting and offering of sacrifices and the 

shedding of blood were an integral part of covenant making. Abraham, for example, cut each of his 

sacrifices in half and laid the pieces out as an offering to God in response to the covenant God had made 

with him.  

We find it in two forms with respect to God's covenants:  Unilateral & Bi-lateral. Unilateral covenants 

are unconditional promises;  those made by God without responsibility or action of the party with which 

He covenants.  The Adamic, Noahic, Abrahamic, and Davidic covenants are examples.  Bilateral 

covenants require both parties of the covenant to act in specific ways to receive the benefits of the 

covenants.  The Mosaic and Moabic covenant are examples of this type of covenant. 

A covenant is not a negotiated pact through which God came to an agreement or compromise with 

fallen man as if signing a contract. Covenants can be conditional or unconditional.  An example of the 

latter is the declaration of God's unconditional promise to make Abraham and his seed the recipients of 

certain blessings (Gen. 13:14-17; 15:18; 17:7-8, 19-21; 21:12, 14; 22:2, 12). God is bringing about His 

prearranged disposition in regard to Israel, specifically, and through them, in regard to the world.  The 

Mosaic Covenant, however, was conditional   promises (Ex. 19:5-8, 20-23; Heb. 12:18-21) which God 

made for the Jews only if they obeyed.  In the New Covenant, God provided His Son in the execution of 

His plan but not as a result of the obedience to any rule that He preset. However, the giving of eternal 

life to individuals depends on their acceptance of that sacrifice of the Son of God. 

 A Will.  To the Apostle Paul the word meant the same as the Gr. word διαθήκη (diathêkê)   in the Sept., 

i.e., a unilateral enactment, in particular a will or testament. The corresponding Hebr. word, berīth 

(H1285, OT), is always rendered "covenant." In some instances, e.g., 1 Sam. 18:3; 23:18; 1 Kings 20:34, 

the word indisputably meant covenant in the full sense, i.e., a mutual relationship between two parties. 

In others, the idea of the mutual relationship is wanting, as in 1 Sam. 11:1. However, the idea of setting 

up a relationship, which may be done by the free act or choice of one person, is always present. It is in 

this latter sense that we understand the divine berīth or covenant. This is a divine order or agreement 

which is established without any human cooperation and springing from the choice of God Himself 

whose will and determination account for both its origin and its character. 
2
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 The Greek term,  διαθήκη (diathêkê), is the normal translation of berīth2 in the LXX. It occurs thirty-three times in 

the NT, seventeen in Hebrews, nine in the letters of Paul, four times in the Synoptic Gospels, twice in Acts, and 

once in Revelation.  The word "covenant," however, in its Eng. meaning gives to the word a possible 

misunderstanding. In the Eng. language we do not possess a word which exactly conveys the meaning of the divine 

berith. Why did the Sept. choose and adhere to the Gr. word diathékē as the rendering of berīth? It is because the 

Gr. word diathékē had the meaning of will or testament. It is claimed that there is only one instance of its use in 

the sense of covenant in the whole of Gr. literature, namely in Aristophanes. In the early part of the third century 

b.c., no better word was available to express the OT idea of a solemn and irrevocable disposition made by God 

Himself of His own gracious choice and meant to secure a religious inheritance to His chosen people. 



Covenants 

Major Bible covenants have at least 5 distinct elements. 

1. Covenant Promise 

What God has promised to do as His part of the covenantal relationship. 

2. Covenant Signs - Inauguration 

This was to be “an ongoing tangible witness to the veracity of the covenant.” – a repeatable memorial. 

God placed a rainbow in the sky for Noah and subsequent generations, promising that He would never 

again destroy the earth by flood (Gen 9:14-17). He commanded circumcision as a perpetual reminder to 

Abraham and his descendants (Gen 17:9-10, 13-14). Later, He instituted the Sabbath at M t. Sinai as a 

sign of His covenant with Israel (Exod 31:13; Ezek 20:12, 20). These signs served as a reminder of the 

terms of the covenant:  given to make a graphic impression upon both parties of the permanence of the 

covenant.  

                                                                                                                                                                                           

The meaning of berīth, referring for the most part to a solemn promise or undertaking by God, is that which is 

unilateral. The dilemma that we face in the NT with the meaning of the word diathékē is the determinaYon of 

whether the word refers to the unilateral disposition of God toward man as a symbol of His grace or to any other 

meaning. The only way to determine this is to examine the passages in the NT which bring out the various 

meanings of the word. 

Heb. 9:16-18 is the first passage. The word diathékē occurs once each in verses sixteen and seventeen, and it is 

implied but not explicitly stated in verse eighteen. Also the part. diatheménou in verse sixteen and diathémenos in 

verse seventeen, translated "testator," do occur. Both of these part. are in the 2d aor. mid. referring to the one 

who makes the will. The one who makes the will does not ask the recipient of the will whether it is acceptable or 

not. It is a unilateral demonstration of the will of the testator. The kjv translates the words as "testament" and 

"testator," while the nasb translates the noun and the part. as "covenant" and "the one who made it." The niv 

translates the words "a will" and "the one who made it." In verse eighteen, however, the translators insert the 

word "covenant" without italicizing it, but in reality the word is not there in the Gr. at all. It is a mere presumpYon 

that the word implied in verse eighteen is different than the word diathékē explicitly translated "a will." 

Undoubtedly in verse seventeen the word diathékē refers to a human will, which becomes a document of value 

only when the one who prepared it dies. No will is of any value while the one who made it is still alive. The most 

lucid translation of verse seventeen is that of the niv: "Because a will [an ordinary will as we know it today and as 

they knew it then] is in force only when somebody has died; it never takes effect while the one who made it is 

living." The question that confronts us is whether the prior usage of the word in verse sixteen means the same as 

in verse seventeen or has a different meaning. Our conclusion is that it means the same thing as in verse 

seventeen and should be translated in the manner that the niv translates it: "In case of a will, it is necessary to 

prove the death of the one who made it." The effort of the Apostle here is to prove that we do not have a bilateral 

agreement through the word diathékē, but the expression of the disposition of God toward humanity. Verse 

eighteen must also imply the same word with the same meaning as a will made by God for the benefit of man. It is 

unfortunate that the niv reverts to the word "covenant" which could be misunderstood as a bilateral agreement 

between God and man in verse eighteen. The niv should have retained the same translation or no translation at all 

since the word does not even occur. Thus it would have read, "This is why even the first will was not put into effect 

without blood" (a.t.).2 
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This often involved shedding of blood. The old covenants were inaugurated by shedding the blood of 

sacrifices ַרת	ָ (karath) “to cut”). It is reasonable to relate this terminology  to the ancient practice in 

which the parties ratifying the covenant would cut a sacrifice in pieces and then walk between them 

(e.g., Gen 15:12-18). So common was this practice that 1 Sam 22:8 simply uses the term “cut” itself as a 

synonym for covenant making.  The New Covenant was inaugurated by the shedding of Christ’s blood on 

the cross.   

3. Covenant  Consequences (Curses & Blessings);  Covenant Phraseology; Terms 

This included the stipulations, curses and blessings, and the arrangement for the continuation of the 

agreement.  Terms of expectation between the two parties are set forth in the form of law. 

The positive rewards (or blessings) for continuing in the covenant are set forth.  The punishments (or 

curses) for breaking the articles of the covenant are also set forward to enforce it. The making or 

"cutting" of a covenant had consequences.  Covenants, as discussed here, derive from God’s loving 

choice (as with Israel).  The essence of the covenants is fidelity. Covenants were to be remembered and 

kept, and blessings awaited those who did. God’s covenants began with blessings, with even greater 

blessings to follow. His covenants were “front-loaded,” so to speak, with divine blessings, wholly 

undeserved and unmerited, and secured with promises of eternal fidelity. 

But they could also be rejected and broken (Lev 26:15, 44; Deut 31:16, 20), transgressed (Deut 17:2),  

and forsaken(Deut 29:25).  Breaking covenant bore severe consequences (Deut. 31:10-11). Violators of 

the divine covenant are promised the “curses of the covenant” (Deut 29:21) and divine “vengeance” 

(Lev 26:25). 

The seriousness by which God regards covenant keeping can be seen in the consequences of 

transgressing the covenant: 

 
18 

 ~'I will give the men who have transgressed My covenant, who have not fulfilled the words of 

the covenant which they made before Me, when they cut the calf in two and passed between its 

parts— 
19 

 the officials of Judah and the officials of Jerusalem, the court officers and the priests 

and all the people of the land who passed between the parts of the calf— 
20 

 I will give them into 

the hand of their enemies and into the hand of those who seek their life. And their dead bodies 

will be food for the birds of the sky and the beasts of the earth.  Jeremiah 34:18-20 (NASB) 

In fulfillment of these curses, the Lord brought judgments against the nation of Israel for breaking the 

covenant.  In this light we can see  God’s prophets and priests as His covenant enforcers. Old Testament 

prophets were the covenant spokesmen for God. They spoke directly to the specific circumstances of 

the day in relation to the terms of the covenant between God and His people. Thus, prophets often 

warned the nation of Israel that they had violated their contract with God.  Here an example is Nathan's 

confrontation of King David following his adultery with Bathsheba and the murder of Uriah. 

4. Covenant Conditions (Conditionality) 
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Conditionality was an integral aspect of every bilateral covenant. Failure of one of the parties to carry 

out the specified conditions rendered the agreement null and void. Unilateral covenants, on the other 

hand, wherein the LORD is the sole party responsible to carry out its obligations, are unconditional, 

depending totally on His faithfulness for their fulfillment  (i.e., Abram in Gen 15:12-18). Scripture gives 

five of these covenants: the Noahic, Abrahamic, Land,  Mosaic, Priestly (or Levitical), Davidic, and the 

New. 

Scripture has no evidence of any obligations required of the recipients of these five covenants. It should 

be noted, however, that this does not deny the possible need for consequent obedience. But it does 

establish the fact that obedience is not a contingency for its fulfillment. Bible scholar and minister 

Walter Kaiser succinctly explains: 

This is not to affirm that subsequent obedience is not required if some or all of these five 

covenantal benefits are to be enjoyed. On the contrary, obedience is demanded if one is to 

enjoy the benefits . . . ; however, failure to participate in the benefits will not thereby frustrate 

the plan of God as announced in the covenant. Even if some people do not participate in these 

benefits, they must, by virtue of their being part of Israel or (even more critically) of the 

messianic line, transmit these benefits to their successors.
3
 

Often overlooked is the primary element of grace present in God's covenants.   From God's side, 

covenants are uniquely gracious in that they are totally undeserved  by those who receive them.  

Additionally, His covenants are often offered with the shortcomings and offences of the covenant party 

in full view.   Overarching and threading through all the covenants is the Scarlet thread of redemption 

and restoration.   

5. Covenant Duration: 

Covenants are never voided nor are they disconnected from one another.  As a covenant is added, a 

previous one is not voided.  They append or supplement as the history of salvation progresses, 

maintaining the integrity and promises of the prior covenants while adding more specific requirements 

and promises for subsequent covenant parties. 

Paul revealed a very important principle for understanding of the duration of God's covenants and 

promises when he confirmed that God had not and will not forsake his promises, in particular, to the 

Jewish people.   He states: 

1 
 Now the angel of the LORD came up from Gilgal to Bochim. And he said, "I brought you up out 

of Egypt and led you into the land which I have sworn to your fathers; and I said, 'I will never 

break My covenant with you, ... Judges 2:1 (NASB)  

29
  for the gifts and the calling of God are irrevocable. Romans 11:29 (NASB) 
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All these various parts work together to form a composite picture that we call a covenant. 

Importance of the Covenants 

An accurate and correct understanding of covenants is more than interesting Bible trivia:  they are the 

anchor for understanding the redemptive work of God throughout human history. 

1. Adamic Covenant:  This covenant cursed Satan, Eve and Adam for their rejection of God's authority 

and provision for their lives.  The curse on Satan promised the end of the curse on Eve and Adam: a 

restoration to Edenic circumstances where God dwelt among men and creation was under the 

authority of men. Ge. 3:14-21 

2. Noahic Covenant:  God showed His gracious mercy toward all mankind, both redeemed and 

unredeemed, causing it to rain on the just and the unjust and assuring the ongoing, uninterrupted 

cycle of seasons. In it He demonstrated His unwillingness to allow the sinfulness of man to derail His 

plan set forth in Genesis 3:15, His unwillingness to allow the sinfulness of man to defeat the pre-fall 

command to “be fruitful and multiply and fill the earth (the cultural commission),” a  command 

reiterated after the flood to Noah. Ge. 6:18; 8:20-9:17 

3. Abrahamic Covenant: God demonstrated His unmerited favor and unilateral choice of Israel as “the 

apple of His eye,” a special people called out from among the nations through whom the Messiah 

would come. Ge. 12:1-3; 15:1-19; 2 Kings 13:23 

4. Land Grant Covenant:  God designated the boundaries for Abram and his descendants. Ge. 13:17, 

17:1-14 

5. Priestly Covenant: Offsetting a curse placed on Levi () God's grace was demonstrated when He 

designated the tribe of Levi  as a replacement of the firstborn of each family dedicated to God. (Num 

3:41,25:3; Mal 2:4-6)  Further, He promised the continuation of the perpetual priesthood through 

the line of Phinehas (Nu 25:13; Mal 2:4-6) that carries all the way through to serving in the LORD’s 

earthly millennial temple. 

6. Mosaic Covenant:  God revealed His holiness and the heinousness of sin. The daily sacrifices 

provided a constant reminder of the consequences of sin,  the cost of the privilege of drawing close 

to God, the need for the propitiating of God’s wrath, and the need for Messiah.  Ex 19:1-24:11 

7. Moabic Covenant:  God made a covenant with the new generation at the plain of Moab by the side 

of the Jordan River a covenant of Law and Mercy. Dt 29:1-30:20 

8. Davidic Covenant:  God promised the perpetual reign of the descendants of David, ultimately 

fulfilled in the Messiah and His millennial reign. 2 Sa. 7:4-16, 22:51; 23:5; Ps. 89:3-4, 34-37; Lk. 1:32-

33 
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9. New Covenant:  With the failure of Israel to keep their covenant (Jer. 31:32; Zech. 11:10), God 

promised a new covenant with the “house of Israel and the house of Judah” that was “ not like the 

covenant I made with their fathers” (Jer. 31:31-32). God evidenced anew His continual pouring out 

of grace, a promise through which He would put His law within His people (Israel), writing it on their 

hearts.  Lk 22:20 

Understanding these nine covenants will shape your understanding of Scripture.  It will reflect a method 

of interpretation that will determine the pitch of your eschatological sails. Careful attention to these 

nine covenants will bear an overwhelming abundance of fruitfulness in your study of the scriptures and 

your preparation for the End Times. 

Covenants are not just legal treaties. They are gratuitous acts—divine dispositions of His grace and 

mercy. God initiates the covenant process (Ge. 6:18; 15:18; Ex. 24:8; Jer. 31:31; Lk. 22:20) and provides 

the means to fulfill the terms. Grace is God extending Himself to meet our needs. Without His grace, we 

would not be able to have a relationship with Him. 

A covenant provides great promises. God sovereignly makes wonderful promises to humankind in his 

covenants, and He keeps them! (cf. Ge. 12:1-3; Gal. 3:8-9). Not only did God promise to personally bless 

Abram, but all people—including Gentiles—have the promise of blessing as well. 

A covenant results in fellowship. This is one of the primary purposes for covenants (and we will discuss 

this further in the next lesson). God declared to Abram and Ezekiel the nature of the relationship in what 

is called the Tripartite Promise (Ge. 17:7-8; Ezek. 37:26-27). 

The tripartite promise states: “I will be their God, they will be my people, and I will dwell in their midst.” 

This is clearly covenant language) ”their God…my people”). This promise succinctly reveals God’s overall 

purpose for fellowship. This also shows that Abraham and his descendants were set apart as belonging 

to God. 

Thus, the covenant defined who they were in relationship to God. God’s desire for fellowship further 

reveals His desire to communicate with His people. Through covenants He has revealed His will for 

fellowship and the conditions for having that fellowship. 

The end time promise is: 

3 
 And I heard a loud voice from the throne, saying, "Behold, the tabernacle of God is among 

men, and He will dwell among them, and they shall be His people, and God Himself will be 

among them,  ... Revelation 21:3 (NASB) 

 

When God enters into a unilateral covenant guaranteed only by His own faithfulness; when God enters 

into a covenant void of any human requirements to keep it in force; when God establishes a covenant 

that will continue as long as there is day and night and summer and winter (Ge 8:22; Jer 33:20-21, 25-
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26), then great care must be taken not to erect man-made limitations that would bankrupt the heart 

and soul of these covenants and annul the full realization of all that He promised through them. Their 

significance cannot be overestimated. 

 

PRACTICE 

Now, it's time to practice.  We talked about nine of God's Covenants and the five elements that 

covenants have.  Using the table below, review the Adamic and the Noahic covenants and see if you can 

identify the elements.  Write the element under the appropriate column and indicate the verse where 

you found the answer. 

COVENANT 

NAME 

COVENANT 

PROMISE 
COVENANT SIGN 

COVENANT 

CONSEQUENCE 

COVENANT 

CONDITIONS 

Adamic 

Gen 3:14-21 

    

Noahic 

Gen 6:18, 8:20-

9:17 

    

Abrahamic & 

Land Grant 

Gen. 12:1-3;  

15:1-19; 17:1-14 

2 Kings 13:23  

 Lev 25:23;  

2Ch 7:20; Jer 2:7; 

Joel 3:2-3 
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Mosaic 

Ex. 3:7-8; 19:1-

25; 24:1-18  

 

    

Priestly  

Ge 49:5 Nu 

25:13; Mal 2:4-6 

    

Moabic 

Deut. 27-32  

 

    

Davidic 

2 Sa. 7:4-16, 

22:51; 23:5;  

Ps. 89:3-4, 34-37; 

Lk. 1:32-33  

 

    

New Covenant 

Jer. 31:31-32  

Lk 22:20 
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Resources for Further Study: 

1. Covenants:  Marilyn Lake Griffin, Ministries of New Life.  

http://mnewlife.org/files/Covenants.January13.2010_.pdf  

2. The Eight Covenants of the Bible,  Dr. Arnold G. Fruchtenbaum, Ariel Ministries.  

http://www.arielm.org/dcs/pdf/mbs021m.pdf  

3.  


